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Introduction

The purpose of this translation is to introduce the letters exchanged between Yi I
and his friend Song Ikp’il concerning the Kyongmong yogyol 85253k (Essential
instructions on rectifying folly), thereby identifying the role Song Ikp’il played in
the making of this text. Most previous translators and researchers have been
unaware that the Kyongmong yogydl circulated in a draft version that Yi I
revised after intensive review by his close friend Song Ikp’il. This fact is evidenced
by letters exchanged between the two in which they discuss the work. I provide
translations of these letters to inform readers of the issues raised in the letters
and call attention to the differences between the first draft and the published
work.
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Kyongmong yogyol: A Reconstruction of its Inception
1.Yil

Yi I 230 (1536-1584), pen name Yulgok %4, was a scholar and statesman.
His character is well reflected in his work, the Kyongmong yogyol, the subject
matter of which ranges from learning to working in a government office. Yi I
was born in Kangning, Kangwon Province and his ancestral home was Toksu
/K (in modern Kaesong, Hwanghae Province). He came from a family with a
long tradition of producing government officials.? His mother was Lady Sin of
Pyongsan, better known as Sin Saimdang HfiffE%E (1504-1551).3 She was well
versed in the Chinese classics, calligraphy, and painting. Under his mother’s
guidance Yi I began to study Literary Sinitic and by the time he was seven he
could understand the Chinese classics well.* At age nineteen, in 1554, he formed
lifelong friendships with Séng Hon m&E (1535-1598)° and Song Tkp’il FEiE
(1534-1599).6 In 1564 he won first place in the classics examination. He then

1. Yulgok 5%+ (Chestnut valley) was Yi I's hometown, located in modern P’aju, Kyonggi Province.

2. The officeholders are found in the genealogical chart (segye to t#3%&) in the Yulgok chonss 33.
Among them, the twelfth-generation descendant was Yi Is father Yi Wonsu 257555 (1501-1561), a
bailiff at the office of the inspector-general (sahonbu kamch’al FIERFEE).

3. Her personal name is unknown. Sin # is her family name. Saim £fiff means “emulating Im”
(Ch. Tai Ren KfF). Tang % (hall) refers to a woman’s residence. Tai Ren was the mother of King
Wen of Zhou and well known for her prenatal education of her son. This implies Lady Sin’s wish
to be a good mother. However, whether this alternative name was self-chosen or given by her
father is unclear. Yi I briefly but beautifully narrates her life and conduct in her biography, Sonbi
haengjang 5eitATHR (Biography of my late mother). For an annotated English translation of this
work, see Lucas Pokorny and Wonsuk Chang, “‘Gazing at the White Clouds’: An Annotated
Translation of Yulgok’s Sonbi haengjang,” The Review of Korean Studies 18, no. 2 (2015): 185-
198.

4. “Yonbo,” imin year T-# (1542): “The master [Yi I] began to be taught by his mother and
sometimes went out to learn from a teacher. Without much effort, his learning improved day by
day. By the age of seven, his understanding of writing was so great that it could naturally penetrate
the Four Books and other classics.” #e/E4A2 2 RER A, HRAME, RETME2HM. B8, CHEE,
PUZEFEAE, R 5.

5. Séng Hon, courtesy name Howon 75/& (Vast plain) and pen name Ugye 4% (Ox stream), was a
Confucian scholar renowned for his Four-Seven debate in his six-year correspondence (1572~
1578) with Yi L In 1551, he abandoned preparing for the state examination and settled down in
Ugye (in modern P’aju), where he took to studying the Confucian classics and teaching his
disciples. At the age of 57, during the Japanese invasion in 1592, he accepted the office of state
councilor but retired two years later because of the criticism leveled against his inclination to
negotiate peace with the Japanese.

6. They apparently knew each other for about thirty years, given Song Ikp’il’s sacrificial address to
Yi I in 1584: “[You and I] have communicated many times during these thirty years.”
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obtained the position of assistant section-chief at the Ministry of Taxation and
successively filled the following positions: secretary for the royal embassy
honoring the birthday of the crown prince of Ming and king’s editor (1568);
fifth royal secretary, censor of criminal activities, and governor of Hwanghae
province (1574); minister of taxation (1581); and minister of personnel (1582).
He died in Seoul at the age of forty-nine in 1584 and was buried near his
parents in P’aju, Kyonggi Province.

Between his official postings, he offered his resignation numerous times for
various reasons including illness and being unfit for duty. Sometimes these
resignations were accepted, but several times they were not. King Sénjo liked to
keep Yi I nearby at all times even though he did not like to follow Yi I’s
admonitions.” Nevertheless, Yi I succeeded in leaving office temporarily in 1576
when a factional split between Easterners (Tongin) and Westerners (Soin)
developed.® He went to his wife’s hometown Haeju in Hwanghae Province. The
next year he built a shrine for the purpose of performing sacrificial rites with his
family, which must have been a valuable experience for him as he composed
chapter seven of the Kyongmong yogyol. These years seem to have been the
most peaceful time in his life. Meanwhile, he was visited by a few students
asking questions about how to learn. He wanted to give them something more
than a makeshift answer or a desultory talk about learning. Thus, he came to
write the Kyongmong yogydl in 1577 in which he could provide them, and
other students up to the current day, with systematic instructions on learning,.

2. Kyéngmong yogyol

The text consists of ten chapters, the topics of which are organized progressively
from individual learning to daily family life and finally social and official life. Yi
I states in the preface that the ten chapters contain lessons on “how to form
one’s will, set one’s body in order, serve one’s parents, and deal with people.”
More specifically, chapter 1 covers the necessity of resolving to learn and a

M EME =T, See Yulgok chonss 37, “Chemun” %32 2.

7. It is remarkable to see that a great deal of Yi I's biographical chronology is comprised of his
admonitions to King Sonjo, almost like nagging, and the king’s negative responses.

8. Factional strife began in 1575 during the reign of King Sonjo (1567-1608) because of a dispute
over appointments to influential posts such as the bureau section chief (chollang $258) in the
Ministry of Personnel. Kim Hyowon opposed the appointment of Sim Ch’unggy6ém, who was Sim
Uigydm’s younger brother. Kim’s followers were called Easterners because Kim lived in the eastern
section of Seoul, while Sim’s followers were called Westerners. For a general introduction to the
factional strife, see Ki-baik Lee, A New History of Korea, trans. Edward W. Wagner and Edward J.
Schultz (Cambridge: Harvard University Press, 1984), 208-209.
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student’s potential. Chapter 2 covers the negative impact of bad habits and how
to eradicate them. Chapter 3 covers proper behavior and the importance of self-
control. Chapter 4 covers the right way to read a book and reading sequence.
Chapter 5 covers the rationale for practicing filial piety and how to perform
filial piety on a daily basis. Chapter 6 covers the guidelines for funeral rituals.
Chapter 7 covers instructions for sacrificial rites. Chapter 8 covers how to treat
family members and how to respond to a magistrate’s gift. Chapter 9 covers
how to treat older people, friends, teachers, and children. Finally, chapter 10
proposes the proper attitude and positive mindset with regard to the civil service
examination and offers advice to office holders.’

3. Song Ikp’il

Although relatively unknown today, Song Ikp’il K& (1534-1599) was a
prominent Confucian scholar renowned for his literary skills. His courtesy
name is Unjang Z££ and pen name Kubong or Kwibong % (Turtle peak),
which derives from Mount Kubong in Koyang (in modern Kyonggi Province)
where he lived and enjoyed discussions with scholars like Yi I and Song Hon.

Song Ikp’il was of humble origin and had a low social status because his
grandmother, Kamjong HT, was a daughter of a slave mother. Although his
father Song Saryon *Kitii# (1496-1575) became a high-ranking official, it was
later revealed in 1586 that he had done so by dishonest means. As a result, Song
Ikp’il’s family was degraded to slave status and scattered.

Song Ik’pil passed the provincial examination but was not allowed to take
the higher examination (faegwa KF&}) in 1558 because of his lowly status.'® He
then gave up pursuing a government post and devoted his life to the study of
nature and principle (K. songnibak; C. xinglixue ¥:#%) and ritual studies (K.
yehak; C. lixue i%%). He came to be recognized as an excellent scholar. As is
well known, the principal authority on ritual studies, Kim Changsaeng $:£4:
(1548-1631), became Song Ikp’il’s disciple in around 1560. According to modern
research, Song’s Karye chusol ik (A commentary on the Family Rituals)
had a significant influence on Kim’s Karye chimnam Fig#% (Collected
commentaries on the Family Rituals), the most authoritative of a number of
annotated editions of Zhu Xi’s Family Rituals that was published during the

9. A general overview of the book is also provided in JaHyun Kim Haboush, “Education of the
Crown Prince: A Study in Confucian Pedagogy,” in The Rise of Neo-Confucianism in Korea, ed.
Wm. Theodore de Bary and JaHyun Kim Haboush (New York: Columbia University Press, 1985),
175.

10. Yi Sangmi, “Song Tkp’il ti sam kwa si segye,” Hanmun kojon yon’gu 6 (2000), 178.
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first half of the seventeenth century.!!

Song Tkp’il’s excellent scholarship is also attested to by an anecdote in which
Yi I acknowledged Song as a better scholar than himself. When Yi I became
famous for his philosophical essay, Treatise on the Way of Heaven, in the
examination of 1558, a student came to see him with questions. Yi told him to
go to find the “noble and erudite” Song Ikp’il if he would like to learn."?
Furthermore, Yi I wrote to Song Hon in a letter that Song Ik’pil was highly
intelligent, reliable, and respectable.'®

Just as Yi I had confidence in Song Ikp’il, so did Song in him. For instance,
when Yi was impeached by Easterners in 1583, Song sent a letter to Song Hon
to defend Yi. When his support for Yi was discovered, the Easterners came to
hate Song. After Yi’s death, Song was accused of being a mastermind for the
Westerners and was thus imprisoned in 1589.'* Although released the next year,
he was banished to Huich’6n Il (in modern North P’yéngan Province) in
1591 because he was accused of being involved in Chong Ch’6l’s proposal
concerning the investiture of the crown prince.”” Amid banishment, he underwent
considerable hardship during the Imjin War of 1592. He was allowed to return
from exile in 1593 and finally came to reside at Kim Chilly6’s house' in
Myonch’6n (modern Tangjin in South Ch’ungch’dng Province) in 1596 where
he compiled letters exchanged with Yi I and Song Hon and published them
under the title Hydnsitng p’yon Zfli%R."”” He spent the rest of his life here until
he died in 1599.

11. Kim Hyonsu, “16-segi huban—17-segi chonban Yulgok hakp’a ui karye chusckso yon’gu,”
Yugyo munhwa sasang yon’gu 69 (2017), 119-126; Martina Deuchler, The Confucian
Transformation of Korea: A Study of Society and Ideology (Cambridge, MA: Council on East
Asian Studies at Harvard University, 1992), 173.

12. Songja taejon KT K% 172, “Kubong sdnsaeng Song gong myogal” fliZeSe2E RN,

13. “Song Unjang and his brother (Song Hanp’il #if#}) are the only ones with whom one
could talk about this [theory of nature], and I am very much taken with them; you likewise
should not take them lightly.” #ERZE R e, FILGEMN. HIHATLEEE M. W RRATEH A,
Yulgok chonso 10, “Tap Song Howon” & i; Michael C. Kalton, The Four-Seven Debate
(Albany: State University of New York Press, 1994), 165.

14. Pae Sanghyon, “Song Ikp’il Gi munhak kwa ki sasang,” Han’guk hammunhak yon’gu 6
(1982), 141.

15. Chong Ch’6l made a recommendation that Prince Kwanghae should be designated the crown
prince, which went against King Sonjo’s wish. Consequently, Chdng was dismissed from his post
and banished to several remote places.

16. Kim Chillyd 3R (fl. 1590s) had a daughter who was married to Kim Changsaeng’s son,
Kim Pan %4 (1580-1640).

17. This compilation seems to have been renamed to Sambyon sugan =EFHii (Handwritten
letters of three worthies).
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4. Letters between Yi I and Song Tkp’il'

Before the Kyongmong yogyol was officially printed, Song Ikp’il had a chance to
review the draft. After reading it, he sent Yi I a letter containing a brief
comment:

I heard that you’ve allowed your Kydongmong yogydl to be printed. Concerning the
part dealing with popular etiquette, I have long been dissatisfied with it. I do not
know whether you have corrected it or not. Have you? If not, I feel that these
should not be the standard rules for everyone. They would be good enough only
for your family."”

Unfortunately, Yi did not correct or change any of the section on popular
etiquette. Thus, Song sent another letter in an attempt to reason with him. This
time the letter contained fifteen comments, backed with classical sources, covering
most of the chapters in the Kydngmong yogyol. Song delivered his thoughts
directly and clearly, but in a somewhat domineering manner. There is no encour-
agement, praise, or positive comments offered, but only alternative suggestions
and frank criticisms from beginning to end.

The letter begins with criticism of the third chapter concerning Yi I’s notes
on the Nine Appearances (K. Kuyong; C. Jiu rong }1%) and Nine Considerations
(K. Kusa; Ch. Jiu si 7UE). Basically, Song’s criticism is that Yi’s notes are incorrect
because he does not interpret the meaning of the phrases precisely or know their
proper applications. For example, Yi interprets “The hands should be respectful”
F&A% as “When there is no work at hand, hold your hands together and do not
play with things.” Song says that Yi’s view is too limited because the hands should
always be respectful, when there is work as well as when there is no work to be
done. This time, Yi accepts Song’s comment and changes his note; however, he
does not accept any other suggestions made with regard to chapter 3.

18. The letters exchanged between them from 1560 to 1593 were compiled and titled
Handuwritten Letters of Three Worthies (Samhyon sugan =EFf#) by Song Ikp’il’s son Song
Ch’widae #5k A (n.d.) in 1599. The Handwritten Letters has been translated into modern Korean
three times: H3 Namjin and Om Yonsok, (Kugydk) Sambyon sugan (Seoul: Yollimwon, 2001); Im
Chaewan, Se pun sonsaengnim i p’yonji kil (Seoul: Hoam misulgwan, 2001); Chang Chusik,
Sambyon sugan: Yulgok Ugye Kubong iti sanch’on pyonji (Seoul: Han’guk kojon ponydgwon,
2013). Among these Korean translations, I am indebted to H5 and Om’s version.

19. Kubong chip fa%% (Collected works of Kubong) 4, “Y6 Sukhon s6” SdfUgkE (Letter to
Sukhén): “RASATEIMESIZERR. BERRPIATEIR, FoH 2RI E. AR M ER. FARRRARB—FKF
o2, R R8T 2 Eieth.” The date is unknown. The letter also contains comments on two
other books written by Yi I: Sobak chega chipchu /N2 (Collected commentaries of
various schools to the Elementary Learning) and Sun 6n BiE (Pure words), the first commentary
on the Daodejing 3&7##S in Korea. “Sukhon” is Yi I's cha or courtesy name.
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Song’s criticism then turns to chapter 1 and addresses the flow of the writing.
He advises Yi to replace the sentence “What else should I seek?” FX{a>k&k with
“Why would I seek them from others?” filftisk:Z in order to make the sentence
congruent with previous sentences. Yi admits that his sentence is awkward and
corrects it. Song then makes a similar comment regarding chapter 2, asking Yi
to change the expression “from time to time” F§kf to “always” #. However, Yi
declines this suggestion because he feels it would be overwhelming to examine
the self all the time.

Song now returns to chapter 3, which deals with one’s conduct or behavior,
arguing that some sentences concerning the mind are misplaced and proposes
moving them to a more relevant chapter. Yi does not accept this suggestion
because he thinks the mind is closely related to the body. He supports this
position with a passage from the Doctrine of the Mean urging one to cultivate a
sincere mind in one’s body.

Regarding chapter 4, Song makes one of his boldest criticisms, asking Yi to
delete most of the explanations simply because they are unnecessarily lengthy.
Yi seems dismayed by this request and replies tersely, “They also have some
meaning. Why delete them all?”

Continuing along to chapter 5, Song persuades Yi to reconsider the relation-
ship between parents and children. In the chapter, Yi wrote, “If someone
nowadays hands down his property to others, the degree of gratitude will
depend on the amount of property.” Song says that it is inappropriate to compare
an amount of property to the depth of parental love and to depict the relationship
between parents and children as a give-and-take relationship. Yi agrees, but also
explains that his intention is not to compare the two but to emphasize one’s
gratitude to one’s parents.

As a renowned expert on ritual studies, Song puts forward very convincing
arguments concerning the funeral rituals in chapter 6. It is noteworthy that, on
the matter of divesting mourning attire, Song follows the ancient ritual while Yi
favors Zhu Xi’s new ritual. More specifically, Song argues that one should not
take off one’s mourning attire in any situation, while Yi argues that one may
take it off if one relocates to another place. Yi ultimately deletes the controversial
sentence and replaces it with a conditional sentence stating that a mourner may
remove his mourning attire if he is ill or has to fulfill military duty or corvée
labor.

Finally, in his comments on chapter 8, Song criticizes YiI for stating that one
must not receive grain but may receive other food from a magistrate. Song says
that receiving any food is wrong because it is forbidden by national law. This
issue was important because there were magistrates at that time who sold grain
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in order to earn money with which to bribe their superiors. Song goes further
and says that Yi’s logic in the Kyongmong yogydl could be used to justify
unlawful practices. Yi replies that he has already corrected the sentence. As for
Song’s concern about the potential for the Kyongmong yogydl to justify bribery,
he wittily rebuts that those who offer bribes would not read the Kydngmong
yogyol in the first place.

These are Song’s major criticisms. He does not comment on chapters 7, 9, or
10. Yi replies to Song’s criticisms point by point. In sum, Yi accepts seven of the
suggestions but declines the others. Of the seven suggestions, he willingly
consents to four: comments on the writing flow in chapter 1, phrase “hands
should be respectful” F%&4% in chapter 3, relationship between parents and
children in chapter 5, and replacing the expression “not necessary” A with
“being called by what they were called when they were alive” B&ERFT#E in
chapter 6. He assents to the remaining three even though he does not quite
agree with them. These are Song’s comments on the divestment of mourning
clothes, deletion of the character chitk Bl (“immediately”) in chapter 6, and
changing the sentence regarding gifts from magistrates. He refuses to accept the
other eight suggestions, not because the suggestions are wrong or bad but
simply based on a difference of opinion. It is interesting to observe that Yi
amicably calls Song “older brother” (ohyong &) twice when declining his
suggestions.’ The contents of their letters and the accepted suggestions are
summarized in table 1.

Based on the letters, it is possible to reconstruct the first draft of the
Kyongmong yogydl. The differences between the first and final (i.e., present
edition) are listed in table 2.

In chapter 1, the passage in the first draft, “Establishing will, having a clear
understanding, and making earnest actions depend solely on me. What else
should I seek?” is changed to “Establishing will, having a clear understanding,
and making earnest actions depend solely on me. Why would I seek them from
others?” in the final draft. Yi rephrased the last sentence to improve the flow of
the writing.

20. However, this is not because Song Ikp’il (1534-1599) was two years older than Yi I (1536-
1584) but because it was a social convention between close friends to address one another in this
manner. That is why Song also called Yi “respected brother” (chonhyong i) at the beginning of
his letter.
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Table 1. Song Ikp’il’s Fifteen Comments and Yi I's Responses

319

Chapter Song Ikp’il’s Comments?! Yi I’s Responses?
1. Establishing Will |- Change the sentence “FX{askEk” to “falftisk 2 | + Accepted
2. Changing Old « Change the expression “IRffR§” to “#” + Declined
Habits
3. Conducting « Change the note on “/2 A E” + Declined
Oneself « Change the note on “F&EK” « Accepted
- Change the note on “B#&#” + Declined
« Change the note on “&&#” « Declined
« Change the note on “S/E%” + Declined
+ Move some sentences to the relevant chapter | - Declined
4. Reading Books | - Make the descriptions of books concise « Declined
5. Serving One’s - Reconsider the relationship between parents « Accepted
Parents and children
6. Funeral Rituals |« Delete “F#” and insert “F&4ERAiE” « Accepted
« Change the sentence on divestment of - Disagreed but
mourning clothes accepted
« Delete the character ]! « Disagreed but
« Change the sentence on the mourning period accepted
for friends + Declined
7. Sacrificial Rituals | No comment
8. Living at Home | - Change the sentence on magistrates’ gifts - Disagreed but
accepted

9. Contact with
Others

No comment

10. Conduct in
Society

No comment

21. In Sino-Korean, “Tap Sukhon s6” Z55U8kE (Reply to Sukhon; A comment on Sukhon’s book).
The writing date is not specified.

22.In Sino-Korean, “Y6 Song Unjang” §2RZE R (A letter to Song Unjang). The writing date is not

specified, either.
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Table 2. Comparison of the First and Final Drafts

Chapter

First Draft

Final Draft

1. Establishing Will

LI, MW, AT 08, BHERR
B, BXTREL.

WAL, HZW, AT.256, BERE,

AR,

2. Changing Old
Habits

No comment

3. Conducting
Oneself

FAHA L, TAEF

FHES, FEFAE R, =8,

4. Reading Books

No comment

5. Serving One’s
Parents

SEBNIIYE, FEEY). 2

IS IR, JH R BB, #H,

B, MR, B RS, R
FRERIE, R

HEAEE ERRANS. BRI, AN
.

6. Funeral Rituals

CBEZ R, FRANATER.
16, g,

RIRE, (BB NT, JEg . D& HIE
AR, REQNAIEA, BEAEIR TS,
CIRCA

#E, JEH AR, RIS AT R

HHE, IR, ARl

BB 78, F R RRNETE, AIE
FRENANAR.

BURLZ 78, it RRh, RIRRAIMISY
EFFH, HIERMAAR.

7. Sacrificial
Rituals

No comment

8. Living at Home

SFAZ B, BRI KR A, K
LI, A2,

P2 B, RIRHERZ.

9. Contact with
Others

No comment

10. Conduct in
Society

No comment

In chapter 3, the passage in the first draft, “When there is no work at hand,
hold your hands together and do not play with things” is changed in the final
version to “Hands should not droop. When there is no work to be done, hold
your hands together and do not move them about rashly.” Yi added the
underlined sentence in the final draft because he agreed with Song’s opinion that
hands should always look respectful.

In chapter 5, the passage in the first draft, “If someone nowadays hands
down his property to others, the degree of gratitude will depend on the amount
of property. My parents handed down this body to me. How great is the love of
parents?” is changed to “This body is not my own property but the energy that
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my parents bequeathed me. Therefore, it is said, ‘Alas for my father and mother,
alas for all their trouble in bringing me up!” in the final draft. Yi deleted the
underlined sentence in the first draft because he accepted Song’s criticism that it
is inappropriate to compare any amount of property to the depth of parental
love.

In chapter 6, the passage in the first draft, “When performing the calling-
back ceremony, it is not necessary to call the deceased by [the childhood] name”
is changed in the final draft to “When performing the calling-back ceremony,
the popular custom of calling the deceased by his childhood name is improper.
Children may be called by their names. Grown-ups should not be called by their
[childhood] names but by what they were called when they were alive.” Yi
removed the expression “it is not necessary” 7 in the final draft because it
could mean “it is sometimes allowed.” He added “[adults should] be called by
what they were called when they were alive” FE4:F#f#§ according to Song’s
suggestion.

In the same chapter, the passage in the first draft, “He should not take it off
unless he goes out to another place” is changed to “Mourning clothes (including
hemp belts) should not be taken off unless the mourner is ill or engaged in
service” in the final draft. Yi seems to compromise by rephrasing the conditional
sentence. In spite of the change, he did not follow Song’s argument exactly,
which says that, according to ancient ritual, the mourner should never remove
mourning attire.

In the same chapter, the passage in the first draft, “If one in another place
hears the announcement of a relative’s death and goes to the funeral, then he
should put on mourning garments immediately after arriving at the mourner’s
home” is changed to “If you are in another place and hear the announcement of
a relative’s death, set up a place and wail. If you go to the funeral, put on
mourning garments at the mourners’ home” in the final draft. Yi deleted the
character chiik B (“immediately”) according to Song’s opinion, which is based
on the ancient Classics.

In chapter 8, the passage in the first draft, “As for a magistrate’s gift, people
may receive food like wine and meat, but they should not receive rice or beans.”
is changed to “In general, do not accept [any] gifts from magistrates” in the final
draft. Yi followed Song’s argument based on national law and urged against
reception of any food as gifts from magistrates.
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v

A Translation of Song Ikp'il's “A Letter to Sukhon™

1. Comments on Chapter Three: Conducting Oneself

1.1. B FGERAIVAR R, RAEH, e, 5l T a2 80, R, thEiEz.
FUHRAES, MAEAR. R, SietiE. EsBoURE, BTHTUEE. 22
WEM, AR R AE, BPSRE M. AT, MR rATIRESL, LA 2.

In the note on the Nine Appearances, you say, “The feet should look heavy,”
implying as follows: “Do not move the feet lightly. But if you have to walk
hastily before elders, you are not obliged to follow this rule.” This note is not
completely right. Generally, when one does not move one’s feet lightly, he does
not stumble or fall down. [However, it goes further.] “When turning around, he
makes a circle; when turning in the other direction, he does so at a right angle.
When one is walking quickly, he does so to the music of the Cai Qi; when
walking at a normal pace (back to the reception-hall), they play the Si Xia.”**
This is the very meaning of “heavy-looking feet.”? If one explains “heavy-
looking feet” like you did, it would be only half right. How does it make sense
that one can walk at a normal pace at his leisure but not in the presence of
elders?

1.2, FFFARE, FREAERH, TAIFFRY. KRR FAR, SEERERT.
HERR, JEFARMRET-

In the note on “The hands should be respectful,” you explain what this means
as follows: “When there is no work at hand, hold your hands together and do
not play with things.” This is not right, either. Why should the hands be
respectful only when there is no work? When carrying a jade symbol, or bearing
a full vessel,?® should not one’s hands be respectful?

23. Kubong chip fz% (Collected works of Kubong) 6, “Tap Sukhon s6” Z#Uik# (Reply to
Sukhon; A comment on Sukhon’s book). The letter has a subtitle: “Discussion on What is Right
and Wrong in the Kyongmong yogyol that Sukhon Wrote” fUBRAT AR S EARIE 2.

24. Liji, “Yu Zao” Ei#; James Legge, trans., The Li Ki, Sacred Books of the East 27-28 (Oxford:
Clarendon Press, 1885), 2:18, with modification: “When (the king or ruler) was walking quickly
(to the court of audience), he did so to the music of the Cai Qi; when walking at a normal pace
(back to the reception-hall), they played the Si Xia. When turning round, he made a complete
circle; when turning in another direction, he did so at a right angle.” BLIRES, TLIEE. R,
rEFE. Cf. Zbuzi yu lei 107, “Admonition for Mindfulness Studio” (jingzhai zhen #iES#). See
also the ninth diagram of the Sénghak sipto; Michael C. Kalton, To Become a Sage (New York:
Columbia University Press, 1988), 179.

25. In other words, feet should move in a timely manner.
26. Cf. Liji, “Ji Yi” %3%; Legge, The Li Ki, 2:216: “A filial son will move as if he were carrying a
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1.3. FBABR, FATHBE%EE. KRR, BARE, BRERH. HIR%EE,
NS AR B, BUNE, (ERRE AL 2 A, SRS L, 26 TR A 5.2 .

In the note on “The voice should be calm,” you explain what this means as
follows: “Do not make random sounds like belching and coughing.” This is not
completely right, either. The sentence, “The voice should be calm” [actually]
refers to this: “Speech should be composed and definite.”?” Besides, sounds like
belching and coughing are things one cannot help. That is why the Elementary
Learning forbids the sounds of belching and coughing only in the presence of
one’s parents or parents-in-law.?® Is there any reason one cannot do these at
home?

1.4. BERAFz, AR, FTEEER. WIREZ. EoMEER, MEGIHL.
{2 frets,

In the note on “The breathing should be solemn,” you explain what this means
as follows: “Moderate your nasal breathing in order not to make a breathing
sound.” This is not accurate, either. It should be explained this way: “Although
one makes a breathing sound, one should do this with solemnity and ease.” You
cannot force people not to make a breathing sound.

1.5 BB ZHBASE, — B BIY, SRR, HRDURIE, AIFSFA R, KRR,
In the note on the Nine Considerations, you say, “In attitude, think of courtesy,”
implying that the “Demeanor should be dignified.” This “dignified” is also
insufficient to convey the meaning of kong #% (courtesy) because it lacks a
connotation of humility.

2. Comment on Chapter One: Establishing Will

BANLCEER, B2 NZPHT.2 5, EERE, TR, 7R 235, s
k2B Eth.

jade symbol, or bearing a full vessel.” 2 T4 E, A1%7%.

27. Cf. Liji, “Qu Li 17 #hié b Legge, The Li Ki, 1:61-62: “The Summary of the Rules of Propriety
says: Always and in everything let there be reverence; with the deportment grave as when one is
thinking [deeply], and with speech composed and definite.” &, AL, #4E, LE .

28. Cf. Liji, “Nei Ze” WHll; Legge, The Li Ki, 1:453: “When with their parents, [sons and their
wives|, when ordered to do anything, should immediately respond and reverently proceed to do it.
In going forwards or backwards, or turning round, they should be careful and grave; while going
out or coming in, while bowing or walking, they should not presume to eructate, sneeze, or cough,
to yawn or stretch themselves, to stand on one foot, or to lean against anything, or to look
askance. They should not dare to spit or snivel.” FERRFS L2 A, v, MEMERCE, HERE FEETS,
T A SE U, AERIE, WERZ, A, Befa, B, FEERR. Cf. Xiaoxue 2.4.
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In the chapter on establishing will, you say, “Establishing will, having a clear
understanding, and making earnest actions depend solely on me. What else
should I seek?” This [last sentence] interrupts the flow of the writing. It is better
to say, “Why would I seek them from others?”

3. Comment on Chapter Two: Changing Old Habits

NEEEER, RIS 2 ). WIERR RS 2 Zth, R RAT. R, BEfEamRE
HEErh, AN ERRE =5, T F —HFEZ B A,

In the chapter on changing old habits, you say, “From time to time make every
effort to examine oneself rigorously.” This does not mean “there is no time
without examination.” Thus, the characters si si ¥ (from time to time) are
inappropriate. Although these characters are found in the commentary on the
Lunyu,” it would be better to remove the three characters si si mae K (from
time to time, every) and instead write down one character, sang & (always).

4. Comment on Chapter Three: Conducting Oneself

NFFHE, H2ELHEAE, RUMEHEREEUT, ERE MM, BRI,
MfRIERES . BEH B EIEIERD, MU, BURRE, $50L0E, A9 KEZEIE
DIMEGE, HE B IR MBS .

In the chapter on conducting oneself, there are misplaced sentences: from
“Students must be sincere in their minds toward the Way and not allow the
myriad affairs of the world to disturb their intentions” to “Make the heart
truthful.” These should have been placed in the chapter dealing with cultivation
of the mind, but they are in this chapter. Although it is said [in the Great
Learning| that “The cultivation of oneself lies in rectifying the mind,”* it would
be confusing for children if you pay attention to proper conduct here while
mixing in the matter of mind-will. In the Great Learning, “rectifying the mind”
is discussed together with “cultivating oneself” because the aim of the chapter is
to cultivate oneself by rectifying the mind.’!

29. Zhu Xi’s Lunyu ji zhu on Lunyu 1.1; Daniel K. Gardner, Zhu Xi’s Reading of the Analects:
Canon, Commentary and the Classical Tradition (Columbia University Press, 2003), 31, with
modification: “To learn and then from time to time rehearse it is to master what one has learned;
the mind-and-heart thereby fills with pleasure. The progress of such a one naturally will be
unceasing.” EEE X IFIRE 2, RIFTS2E MO S, HE, B ReEER.

30. Daxue X% 10: “The cultivation of the person lies in rectifying the mind.” (£ & fEIEH L.

31. He seems to suggest that Yi I should put the sentences into the relevant chapter rather than
justifying his placement of them by relying on a passage from the Great Learning.
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5. Comment on Chapter Four: Reading Books

NEEE, B/NREEBKGEIES, B8, sUER, SRR, IR TATRE S A
1%, FRIETA. SRHZ. R, DOE S B,

In the chapter on reading books, the description of each book, from the
Elementary Learning to the Spring and Autumn Annals, including exhortations
like “consider the way in every detail,” changes according to the book, but some
are repeated and others have no difference in meaning. They are not like the
following descriptions of Hanzi [i.e., Han Yu]: “The Classic of Changes is
strange but there is a law; The Classic of Songs is righteous but beautiful.”??
Each description should correspond to the purpose of the book. It would be
better to delete these sentences, avoiding unnecessary sentences and making
concise sentences.

6. Comment on Chapter Five: Serving One’s Parents

NEHER, SHBAIYE, BEYZ 2/ DikE, MRRAZE, BZIRER. KRHETk
DA, REFZ IR, FRUNfrsk, 58, MEARRIR, ARMRR. RFRIM, ZREZRT, 56
FHRIREERE. R BRE, SHERUG 2S5, RFZH, REBED, #EREM
ERERE, WAER, FERIG L. #ER A, W, RGN T. BEE,
REBE, TMEER 0. QDI 2 2/ 08, EREZ L, TMUARE.

In the chapter on serving parents, passages like “If someone nowadays hands
down his property to others, the degree of gratitude will depend on the amount
of property. My parents handed down this body to me. How great is the love
for parents?” are the result of a great education. But there is something yet to be
solved. The relation between a parent and a child is the principle of Heaven.
When a loving mother is taking care of her baby, how can she bother about or
make a pretense [of affection] in the meantime? When a baby loves its parents,
how can it ever think that parents handed down the body to it? The principle
between a parent and a child is so evident that it manifests itself and never
disappears even in the stupidest, lowliest, most violent, or most rebellious.
[Parents] guide and support and look after and caress me, but from the
beginning do not want anything from their children.®® [Children] adore and
long for them. They go to see their parents in the morning and evening to stroke
and scratch their itches, but do not have any intention to pay them back.

32. From “Explanation upon Entering the Academy” (Jinxue jie #2f#) by Han Yu $##& (768-
824).

33. Song changes first person “me” to the third person “children.”
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Therefore, it does not seem appropriate to compare the amount of property to
the depth of love.

7. Comments on Chapter Six: Funeral Regulations

7.1, XEHIER, 16, T, HrrRE. w2 IEs, miEE e, i, REsE, B
ARz ot B EREAER T .

In the chapter on funeral regulations, you say, “When performing the calling-
back ceremony, if is not necessary to call the deceased by [the childhood] name.”
This is not good, either. Calling the deceased by [the childhood] name is not
ritual propriety at all. But why did you say that “it is not necessary”? Saying “it
is not necessary” could mean “it is sometimes allowed.” Instead you ought to
say “[they should] be called by what they were called when they were alive.”

7.2. BE TR, TAREEAER, RATRRD. Wiz, 42, IR, RIRATAR.
RENKIEH. 52 %BIFI8E, NEMICHAMBIEEEZ. WHET, KREAZ
B,

It is not ritual propriety for a filial son to take off his hemp belt. According to
the ritual,** he cannot take it off even if he joins the army. However, you said,
“He should not take it off unless he goes out to another place.” This is like
instructing people to violate the ritual. Among junior students today who are
fond of ritual, many of them already put on the hemp belt even when they go
out. But if your theory were to be put into practice, I am afraid that it would
discourage them from performing the right ritual.

7.3. ARBURZ 2, A iREENRE, RIEREAR. HEIFARE. HHEREER, RIRGRK
MFFRE R F N RBEE, MiE i N, BN BB 51, B, /N
DUR. #i#, KA L. g kF AT SRz, BARE, 78E AE S BIHEEER
TSI, T Rz S R, S, KT8, RS BB . miseaks|
MaNE. SRR R, TARBE .
You say, “If one in another place hears the announcement of a relative’s death
and goes to the funeral, then he should put on mourning garments immediately
after arriving at the mourner’s home.” This character “immediately” (K. chiik; C.
ji Ell) is inappropriate.

In “Ben Sang” #:7%% of the ancient ritual [i.e., Liji], it is said: “If, before he

34. 1t is unclear which ritual he is referring to.
35. In other words, they are already performing the right ritual.
36. The passage is found in “Za Ji I” #f5c_E of the Liji, not in “Ben Sang” ##32.
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had put on the sackcloth, he hurried off to the mourning rites and the presiding
mourner had not yet adjusted his head-band and girdle, in the case of the
deceased being one for whom he (K. soja; Ch. shuzhe %i#)*” had to mourn for
five months, he completed that term along with the presiding mourner. If nine
months were due to the deceased, he (K. ch’inja; Ch. ginzhe #%)* included the
time that had elapsed since he assumed the sackcloth and girdle.” The passage’s
commentary is annotated: “‘soja’ refers to ‘those with lesser processed cloth
[five months] or lower mourning’; ‘ch’inja’ refers to ‘those with greater
processed cloth [nine months] or heavier obligations.” Soja ought to put on the
clothes based on the degree of closeness to the presiding mourner. One who is
more distant should also put them on according to the period.”*

Thus, the degree of ritual is clear and distinct. However, you mixed soja and
ch’inja together and carelessly said “put on mourning garments immediately.”
This is totally groundless. In Zhu Xi’s Family Rituals, there is no such sentence
as “putting on mourning garments immediately regardless of the ancient ritual.”
Nevertheless, you arbitrarily forced a quotation to support your view.*’ Even if
you support your theory with illustrations, it will not be reliable.

7.4, XRHI BBz, KAISERE, MB=H. AHEE, LURRZ. SRR, B =4
T, MEAREE, REHE. ik, BEUBMZ ST 0E=F, BRERE. ZEM
AT, B TR R AR, AME RS E, EA SR, TR D —E k.

As for the number of months for mourning garments, you say, “For your friend,
however close he might be, the mourning period is not more than three
months.” It does not seem right to determine it like this, either. Regarding
garments for one’s teacher in the ancient ritual," the number of months, if less
than three years, was not decided. The teacher and the friend are one body.?
Thus in my humble opinion, it is appropriate to mourn for a teacher in the
heart for three years,” for he begat me with moral principle as a true teacher.

37. Literally, “one who is distant.”

38. Literally, “one who is close.”

39. Liji zhu shu 430325 [Annotations and commentary to the Liji] 41.

40. Song Tkp’il said this because Yi I altered the original passage of the Family Rituals by inserting
the character chiik Bl (immediately) in his first draft.

41. In other words, figuratively wearing mourning garments for him in heart.

42. This is incongruent with other sentences, since it implies that the mourning period for a

teacher and a friend should be the same. However, he suggests a different period for each in the
following sentences.

43. Liji, “Tan Gong I” #5 F; Legge, The Li Ki, 1:121: “In serving his master, (one who is
learning) should have nothing to do with openly reproving him or concealing (his faults); he
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For those with a lesser degree of relation than that of the teacher, mourn for
them as friends. Since there are numerous types of friends based on degrees of
friendship, how can you discuss them uniformly?

8. Comment on Chapter Eight: Living at Home

JERE R, RESFS, BIRAAE. 257028, TR0, e a2 8, BRENERE 2, &
KBCZHE, AT, HERTMR. B ABIEATEE S 2, REEUKEL, —IJRth, AT #Hb.
RS 2, SFRZERANE, DEERE, UBOSMAERE, HHEE. —&itM, B
SEAEE, OGRS AREE. BFDE, FOHGRTRm e, 220N, LR, 5
BOREL, RAAIZ. MisiE 2 RERZEESHEE, GRHEE, AIZRR, S5RISRTZ40.
fATRT A — e, LR E AT 2705, AT,

In the chapter on living at home, you say, “In our country, magistrates do not
have private incomes.... Receiving a magistrate’s gift is a violation of the
injunction.... As for a magistrate’s gift, people may receive food like wine and
meat, but they should not receive rice or beans.” This instruction is also biased.
If the national law forbids them all, receiving either food or grain is the same
crime. There should not be any distinction. Speaking of unlawful practices
nowadays, it is common that magistrates serving their superiors well spend lots
of rice and beans surreptitiously offering delicious food. Once this door opens,
the superior ministers will not refuse, relying on your logic, however much food
they receive. Likewise, magistrates, relying on this logic, will not hesitate to
make such surreptitious offerings. This is as easy as teaching a monkey to climb
a tree* and hence extremely improper. Neither wine and food nor rice and
beans should be given. However, if the county magistrate is a close friend® and
respects the law and has an inheritance to give away, one in need may receive
whatever it is, including rice and beans. Therefore, how can you discuss it by
generalizing them uniformly? It would be better to delete this section, and not
discuss it.

should in every possible way wait upon and serve him, without being tied to definite rules; he
should serve him assiduously till his death, and mourn for him in his heart for three years.”
FHTICIERS, /AT, IREZESE, D=1,

44. Shijing 223, “Jiao Gong” 45, Stanza 6; James Legge, trans., The She King, vol. 5 of The
Chinese Classics (Taipei: SMC Publishing Inc., 1991 [1872]), 406: “Do not teach a monkey to
climb trees; / [You act] like adding mud to one in the mud.” MHIRTFA, AR,

45. H3 Namjin and Om Yénsok mistranslated “/3E&R” as “a country magistrate who is
generous.” Ho Namjin and Om Yonsok, (Kugyok) Sambyon sugan, 184.



The Letters Exchanged between Yi I and Song Tkp’il 329

46

A Translation of Yi I's “A Reply to Song Unjang

1. Reply to the Comments on Chapter Three

1.1, BRGRIAHGRRHET, DA, N— B8 SiEEE, BMOUVARNZ, R
RIVEE, LS HIEREMLL, R nsaR. RaE, LR NIKBRE, FabE e es s
At M HOR R,

You, my brother, commented on my note for the Nine Appearances, which is
fine, but your inference is too profound. If you try to cover all activities and
speech with the Nine Appearances, [ am afraid that you will not succeed. What
is meant by the Nine Appearances is simply that one’s action ought to be that
way. This is different from your interpretation. “Heavy-looking feet” is nothing
except “not moving the feet lightly.” Why did you make such a far-fetched
argument like “turning around or turning in another direction”?

1.2, FAASRAPRGZ D, Uz H.
Your comment on “The hands should be respectful” is right and thus I will
correct mine.

1.3. BAR, BLOERIINR. TREHEE ZARM, 8753 WM. BT HSthE, S0
DURBSE AT, HATRE N, 7R3F R A B B, JESGR A .

“The voice should be calm” is different from “speech should be composed and
definite.” Recently, there have been many students whose voices are low and
small.” Is not this why they value your argument? “The gentleman’s words are
sharp-spoken.”*® How can this mean making a low voice? By the way, the
instruction “Do not make such crude sounds” applies to what one can do, not
to what one cannot do [control].

1.4, &AM, AIDHZMRRN. NERARER, H AR B, EAMZ, ARATH
AR,

It is clear that the sentence “The breathing should be solemn” means something
like “make no breathing sound.” People indeed cannot suppress the sound of

46. Yulgok chonsd 11, “Y06 Song Unjang” BURZE R (Letter to Song Unjang) 7.

9o €6 rfzt

47.Yi seems to interpret Song’s “Z&EFE” (Speech should be composed and definite) as “f&f%”
(making the voice low and small).

48. Lunyu 19.9; Burton Watson, The Analects of Confucius (New York: Columbia University
Press, 2007), 135: “Zixia said, The gentleman has three changes of appearance. Seen from a
distance, he is austere. Approach more closely, and he is mild. Listen to his words, and he is sharp-

spoken.” FEF, BFH =%, L2MA, Bl i, BHE hE.
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breathing completely. But if they make a noise with their nose so that it is
overheard, it cannot be called euphony.

1.5. FRRAE, LU FH0mHE, A AT, 7514
“In attitude, think of courtesy” appears to place priority on “being dignified”
but it would not exclude “humility.”

2. Reply to the Comment on Chapter One

VEERXIREE, RAEHGELC F.
In the chapter on establishing will, my sentence “What else should I seek?” is
indeed awkward and I will therefore correct it.

3. Reply to the Comment on Chapter Two

KRR #, Jeff 2 5, IVERIE 2 238, By, BAIERE, QT ACSHE DA
HE.

My saying si si Rff* seems not to be a problem, for the expression si si sitp
e is also found among the former scholar’s words.”! Moreover, if there is
not a time when one is not examining the self, this will be overwhelming for
one’s mind and cause trouble.

4. Reply to the Comment on Chapter Three

RO, G B O T, B, Hi RS, i D EE 2R,

In the chapter on conducting oneself, it seems that there is no problem
discussing conducting oneself by rectifying the mind. In the Doctrine of the
Mean, “sincerity in oneself”>? is discussed, and rectifying the mind lies within it.

49. Literally, “from time to time.”

50. Literally, “from time to time rehearse it.” See Zhu Xi’s Lunyu ji zhu on Lunyu 1.1; Gardner,
Zhu Xi’s Reading of the Analects, 31.

51. Song already pointed this out. Nevertheless, Yi continues to insist on his opinion.

52. Zhongyong 20.17; James Legge, trans., Confucian Analects, the Great Learning, and the
Doctrine of the Mean, vol. 1 of The Chinese Classics (Taipei: SMC Publishing Inc, 1991 [1872]),
413: “There is a way to the attainment of sincerity in one’s self; if a man does not understand

what is good, he will not attain sincerity in himself.” #5538, THFE, T FH2.
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5. Reply to the Comment on Chapter Four

HEEEARE, VAR, M.
In the chapter on reading books, my descriptions also have some meaning. Why
delete them all?

6. Reply to the Comment on Chapter Five

FHELR, REZBEREE, BER 2. HUUERBIER, 5k,
RN, (ELRRANL, AT ERES &, HEES B,

In the chapter on serving parents, I meant nothing is greater than the love of
parents, for they gave birth to me. If one is not grateful for this but seeks
another kind of moral principle, he will not be able to find it. However, since
you criticized the reciprocity and others have also had doubts, I will correct it.

7. Reply to Comments on Chapter Six

7.1, 180, B RIEE, HIsrIF iR E.
When performing the calling-back ceremony, if you climb up on the roof, you
might inadvertently utter the person’s [childhood] name. That is why I said that.

7.2. FFMARIRS, Todiigd. Hi2R7, OBTE, AT ZKE, MARREN,
DR AR, 5 AR @R, MwEHAE, VA5, Kz EEh, &R
2 ER, BAR= B,

“A filial son does not take off his mourning clothes when he goes out,” that is
the ancient ritual. Since it has not been observed for thousands of years, a great
worthy like Zhuzi [Zhu Xi] could not restore it. He did not put on black
mourning garments when he went out. However, people nowadays, without
considering whether the ritual is either old or new, put on hemp belts*®> when
going out. This is like being born in the present generation but regressing to old
principles. If you, my brother, still think this is the right ritual, I am afraid you
have not thought three times.**

7.3. BIREIRAR 2 BT, JFEEM. IEEEFEMINLL R, BRI g, ZraE—
e,

53. In other words, mourning clothes.

54. In other words, you are not thinking enough. This is an allusion to Lunyu 5.19; Watson, The
Analects of Confucius, 39: “Ji Wen Zi thought three times before he acted.” 27 =B if4(T.
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The character “immediately” (K. chiik; C. ji Ell) in the phrase “putting on
mourning garments immediately after arriving at the mourner’s home” is not
something I made up but was added by Howon®® who investigated the Family
Rituals. Since the Family Rituals is a little different from the ancient ritual, we
cannot blindly observe the ancient ritual.’®

7.4. R RRZ 3, WAETSS, REEE,
The instruction “wear no more than the fine hemp [three months] for friends” is
in the ritual writing.’” I am afraid I cannot violate it.

8. Reply to the Comment on Chapter Eight

SRLBARE, PRRBER, MEKZE. [BE ST RER, B EEEE, AR
. BRAEC, WERE2 1t ThEEARmE ST

What I said about a magistrate’s gift was already corrected lest one find it
improper. However, if you still think that magistrates will spend money®® to
prepare delicious food, taking advantage of the [Kyongmong] yogydl, this is too
much concern. How can those who starve people to feed themselves and offer
bribes read the yogydl and rely on it?

55. Howon 75 is Song Hon’s courtesy name.
56. Even though he said this, in the end, he removed the character chiik from the text.
57.i li ##i# (Ceremonies and rites), “Sangfu” #&fi (Mourning apparel) 12.

58. Rice and beans functioned similarly to money in the Choson period.
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Appendix A: The Literary Sinitic Text of “A Letter to Sukhon™’
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59. This is the text of the letter from the 1762 edition of the Kubong chip #i&% held by the Seoul

National University Kyujanggak Institute for Korean Studies and accessible in the Han’guk kojon

chonghap DB (# B & #5747 http://db.itkc.orkr). This text includes everything translated here.
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Appendix B: The Literary Sinitic Text of “A Reply to Song

Unjang”™®
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